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Proverbs as one of the smallest ubiquitous folklore genres have been collected
and studied since the beginning of written records. Both paremiographers and
paremiol ogists have been hard at work at publishing collections and treati sesthroughout
the world. In fact, proverb scholarship has reached such a phenomenal level of
accomplishment that it is difficult for the fledgling proverb scholar to deal with the
plethora of valuable information (see Moll 1958; Mieder 1982, 1990, 1993, 2001).
And yet, asistruefor most intellectual endeavors, there still remains much work to be
done in both areas of proverb studies. The varied use and function of proverbs as
cultural signs and strategically placed rhetorical devices need to be investigated in
much moredetail by paying attentionto different historical periods (Burke 1941; Seitel
1969; Obelkevich 1987; Profantova 1998). Much can also till be learned by socio-
and psycholinguistic approaches that ook at proverbs from the point of view of
cognition, comprehension, and communication (Mieder 2003a). Aboveall, much more
attention should be paid to the continued employment of proverbsin the modern age
of technology, the mass media, the internet, and general globalization (Mieder 1993).
But additional proverb collections based on seriouslexicographical principlesareaso
a definite desideratum, including regional, national, and international compilations.
While much is known about common European proverbs, it is high time to assemble
comprehensive and comparative African as well as Near and Far Eastern proverb
collections. Such compendia will eventually enable paremiographers to isolate
fundamental proverb typesthat connect peoples through common wisdom all over the
world (Mieder 1990; Grigas 1996, 20004).

The International Base of American Proverbs

The sub-field of comparative paremiography can indeed |ook back on astrong
tradition with several hundred polyglot collections having been assembled during
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the past centuries. This is especially the case for European proverbs with their
common classical, Biblical, and medieval Latin origins. However, many of these
collections are mere enumerations of textswithout any scholarly apparatusrevealing
the origin and historical dissemination of such common proverbs. It is for this
reason that the Lithuanian paremiographer and paremiologist Kazys Grigas some
thirty yearsago wasjustified to begin the introduction to his significant comparative
proverb collection Lietuviy patarlés (1976) with the statement that “the correlation
between national and international elements in proverbs of different nations has
received very little attention” (Grigas 1976, 294). And the following paragraph
from these introductory remarks holds as true today as when they were composed
by Kazys Grigas:

What are the laws of interrelation between the linguistic and extralinguistic factors
which govern the origin, evolution, dissemination, longevity and death of proverbs and,
finally, the penetration of their imagery into different languages? What are the levers which
direct the movement of proverbs into one or another channel? What is the correlation of
qualitative linguistic differences and similarities in proverbial texts? What elements reflect
individual cultures — ethnic traditions and the mode of spiritual life, — and what has to be
ascribed to phenomenatypical of many cultures? What facts of language, linguistic stylistics
and history of culture must be summoned up to investigate the national sources of proverbs
and proverbial phrases of one’s own people? And, finally, what istheratio of internationally
disseminated proverbs to proverbs of restricted distribution within the lore of one nation?

Grigas 1976: 295

These questions occupied Kazys Grigas throughout his long and active life,
and he has provided many answers regarding especially the national corpus of
Lithuanian proverbs and its relationship to European proverbs in such superb
publications as his comparative proverb collection Patarliy paralelés (1987), his
magisterial national collection of Lietuviy patarlés ir priezodziai (2000b) that will
eventually comprise five massive volumes, as well as numerous essays tracing the
origin and international distribution of individual proverbs (Grigas 1995, 1998).

Cognizant of theimportance of the English language and culture, Kazys Grigas
has, of course, included many English equivalents or variants in his polyglot
collections. The same is true for the many other modern paremiographers with
comparative interests, as can be seen from such invaluable collections as Jerzy
Gluski’s Proverbs A Comparative Book of English, French, German, Italian, Spanish
and Russian Proverbs with a Latin Appendix (1971), Jens Aa. Stabell Bilgrav's
20.000 Proverbsand Their Equivalentsin German, French, Swedish, Danish (1985),
Matti Kuusi’s Proverbia septentrionalia. 900 Balto-Finnic Proverb Types with
Russian, Baltic, German and Scandinavian Parallels (1985), Emanuel Strauss
Dictionary of European Proverbs (1994), Luis Iscla’'s English Proverbs and Their
Near Equivalentsin Spanish, French, Italian and Latin (1995), and Teodor Flonta's
A Dictionary of English and Romance Languages Equivalent Proverbs (2001). In
fact, these comparative collections are based on the English language as arecogni zed
world language, and thisis aso the case with Gyula Paczolay’s unrivaled polyglot
collection of European Proverbs in 55 Languages with Equivalents in Arabic,
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Persian, Sanskrit, Chinese and Japanese (1997), one of the finest paremiographical
accomplishments of all times.

The proverbslisted as“English” in these collections areindeed current in Great
Britain, but for the most part they are also very much in usein the other parts of the
world where Englishis spoken. After all, these polygl ot collectionswith their limited
number of entries deal with the most common European proverbs, with aimost all of
them having classical, Biblical, or medieval Latin origins, i.e., they are to a
considerable degree not really indigenousto Great Britain at al. And thereisanother
problem with these polyglot compendia, useful asthey arefor comparative purposes
and for translators aswell as students of foreign languages. They basically contain a
certain European paremiological minimum shared by most European languages or
at least by such linguistically related languages as the Baltic, Germanic, Romance,
or Slavic languages (Mieder 2000b; Voigt 2000). What they include to amuch lesser
extent are nationally distinct variantsor various degrees of equivalents. And regarding
the English language, no distinction isbeing madeto proverbs particular to Canadian,
American, Australian and any of the other “Englishes’ spoken on the globe. In
addition, modern English-language proverbs, no matter what their origin might be,
are not listed, even though some of them have entered other languages through loan
translations.

But in any case, there is no doubt that the English-language proverbsin usein
theworldin general and in great Britain aswell asthe United Statesin particular are
aproverbial mixed bag and certainly represent quite an international phenomenon.
Such proverbs as “ One swallow does not make a summer”, “One hand washes the
other”, “Bigfish eat littlefish” (Mieder 1987: 178-228, 2003b), and “Loveisblind”
go back to classical times and were loan translated into English. Biblical proverbs
like“Hewho digsapit for another, will fall into it himself” (Proverbs 26: 27), “Man
doesnot live by bread alone” (Deuteronomy 8: 3 and Matthew 4,4), “ Asyou sow, So
will you reap” (Galatians 6: 7-8), and “He that will not work, shall not eat”
(2 Thessalonians 3: 10) have entered the English language through skillful Bible
trandations, and many medieval Latin proverbs have also been anglicized, among
them “The pitcher goes so long to the well until at last it breaks’, “ Strike while the
ironishot”, “All that glittersis not gold”, and “New Brooms sweep clean” (Taylor
1931: 43-65; Rohrich / Mieder 1977: 37-40). Nevertheless, the English language
of Great Britain has its own rich proverb tradition with thousands of well-known
texts, asfor example“Beauty isonly skin-deep”, “A penny saved isapenny earned”,
“Afriendinneedisafriend indeed”, and “ The proof of the pudding isin the eating”.
British settlers brought this international and national proverb repertoire with them
to the United States, and other immigrant groups carried their foreign language
proverbs with them as well, of which some have been translated into English as
well. A couple of German proverbs that were translated into English and which
have become very popular in the United States over time are “Don’t throw the baby
out with the bath water” and “The apple does not fall far from the tree” (Mieder
1993: 193-224, 2000a: 109-144). But proverbsfrom immigrants of other nationalities
have also been translated, notably from Italian and ever more from Spanish because
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of the millions of bilingual Spanish / English speakers. The rich Yiddish proverb
tradition has also had a considerable influence on proverbs current in American
English, but paremiologists need to investigate moreindividual proverbstoillustrate
these fascinating linguistic and cultural processes. Most collections and studies of
proverbs have looked only at the textsin their native languages without paying any
attention to their loan trandations gaining currency in the United States (de Caro
and McNeil 1971; Mieder 1989a: 47—70). Much important work still needs to be
done to study the proverb lore that has become part of the American language by
means of translating foreign language proverbs of the thousands of immigrants.

It also needs to be pointed out that Native Americans have had a minuscule
influence on the American proverb corpus. Thisis not due to the terrible treatment
that the Indian tribes received from the immigrants and the eliminationist policies of
various government agencies. The reason liesin the yet unsolved conundrum of the
incredible dearth of proverbs among the Native Americans. Anthropologists have
recorded only very few proverbs from a number of tribes, and the total of recorded
indigenous Indian proverbs is at best two hundred! This is a truly astonishing
phenomenon when one considers, for example, the wealth of African proverbs that
have been collected from oral tradition. It appearsthat Indians have less metaphorical
language, and wisdom was handed down orally more through folk narratives than
such proverbs as “The deer, though toothless, may accomplish something” (don’t
judge by appearances), “When the fox walks lame, old rabbit jumps’, and “The
moon is not shamed by the barking of dogs’ (Mieder 1989a: 99—-110; Gossen 1973).
Basically then, the majority of proverbs in general use in America was imported,
and just asthislarge country represents an international melting pot, so the proverbs,
with a preponderance of British texts, are a smorgasbord of traditional wisdom.
Thisalso includes African proverbs brought to Americawith the unfortunate slaves
and resulting in avery rich African American proverb tradition (Daniel 1973; Mieder
1989a: 111-128). And yet, thisinternational basis of proverbs also contains national
American proverbsthat were coined in the United States and which spread regionally
as well as throughout the entire land.

Turning to the specific case of American proverbs, i.e., proverbs that can be
proven to have originated in the United States, matters become quite complex if not
chaotic. Actually, some comparative paremiographers have paid some lip-serviceto
the obvious importance of American proverbs in the modern world. Thus Selwyn
Gurney Champion in his still valuable collection of Racial Proverbs. A Selection of
the World's Proverbs arranged Linguistically (1938) did in fact include a small list
of 73 “American — USA” proverbs, among them “Don’'t sell America short”, “Put
up or shut up”, “Lifeisjust one damned thing after another”, and “ Every man must
skin his own skunk” (613-614). Other examples, however, can be traced back at
least to British origins, pointing clearly to the difficulty of establishing the national
American identity of aparticular proverb. The sameisthe case for the section of 56
proverbs from the “United States’ in Gerd de Ley’s International Dictionary of
Proverbs (1998), where onefinds proverbslike“ Ignoranceishbliss’ and “Lovelaughs
at locksmiths” that are determinately not of American origin. My own Encyclopedia
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of World Proverbs (1986a) and Harold V. Cordry’s The Multicultural Dictionary of
Proverbs (1997) list considerably more American proverbs throughout their many
pages. However, both Cordry and | have clearly made errors in labelling some
proverbs as “ American”. Upon closer scrutiny one quite often finds that such texts
had been in usein Great Britain before they became established in the United States.

American Proverbs as a Distinct National Corpus

Fortunately, however, paremiographers have at |east several excellent historical
proverb dictionaries at their disposal that help to establish the origin and distribution
of English language proverbs in Great Britain and the United States (in part also
Canada). There is no need to review the long and impressive history of British
paremiography here. Suffice it to mention F. P. Wilson’s third edition of The Oxford
Dictionary of English Proverbs (1970) and the third edition of John Simpson’s and
Jennifer Speake's The Concise Oxford Dictionary of Proverbs (1998). Regarding
the issue of American proverbs at hand, four major historical dictionaries based on
sound scholarly practices are available to the paremiographer, including thousands
of proverbs and variants recorded from written sources that span all four centuries
of the development of the United States. Bartlett Jere Whiting, Early American
Proverbs and Proverbial Phrases (1977), Archer Taylor and Bartlett Jere Whiting
A Dictionary of American Proverbs and Proverbial Phrases, 1820-1880 (1958),
Bartlett Jere Whiting, Modern Prover bs and Proverbial Sayings(1989, and Wolfgang
Mieder, Stewart A. Kingsbury, and Kelsie B. Harder, A Dictionary of American
Proverbs (1992). There is, however, one maor problem with these collections in
that they are an international hodgepodge of proverbs from many sources and only
in part comprised of national American texts. Their titles are thus somewhat
misleading in that theword “ American” merely signifiesthat the registered proverbs
inthesevolumesarein common usein North America. They are* American” proverbs
in that the general population makes use of them frequently as concisely expressed
traditional bits of wisdom. As such, they certainly belong in ageneral dictionary of
so-called American proverbs, albeit that many of them are not of American origin.

The complexity of al of this was demonstrated by the American paremiologist
Richard Jente in the early 1930s. He was able to show that of a collection of 199
supposedly American proverbs only 10 or a mere 5% were in fact coined in the
United States, among them “Don’'t kick a fellow when he is down”, “It pays to
advertise”, and “Great minds run in the same channels’ (Jente 1931-1932; Mieder
1989a: 29-45). About the same time, the American poet Carl Sandburg (1878—
1967) with his ear close to the ground of proverbial folk speech, composed hislong
poem Good Morning, America (1928) as well as his epic poem The People, Yes
(1936) (Mieder 1971, 1973). They are replete with hundreds of proverbs and
proverbial expressions from all walks of life and ethnic minorities of the United
States. He saw himself as the voice of the cross section of American life, being very
well aware of the fact that proverbs, despite their conciseness and simplicity, make
up the worldview or mentality of practical life (Dundes 1972; Lau 1996; Nussbaum
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1998; Hakamies 2002). As he put it in section eleven of Good Morning, America, it
behooves|ay-people and scholars aliketo “ behold the proverbs of apeople, anation”,
for they are verbal and cultura signs of their mores and attitudes:

A code arrives; language; lingo; slang;
behold the proverbs of a people, a nation:
Give em the works. Fix it, there’'s always
away. Be hard boiled. The good die young.
<...>

Business is business.

What you don’t know won’t hurt you.
Courtesy pays.

Fair enough.

The voice with asmile.

Say it with flowers.

Let one hand wash the other.

The customer is alwaysright.

<..>

There are lies, damn lies and statistics.
Figuresdon't lie but liars can figure.
There' s more truth than poetry in that.
You don't know the half of it, dearie.

It's the roving bee that gathers the honey.

A big man is a big man whether he's a president or a prizefighter.
<..>

It paysto look well.

Be yourself.

Speak softly and carry abig stick.

War is hell.

Honesty is the best policy.

It'sall inthe way you look at it.

Get the money — honestly if you can.

It's hell to be poor.

Well, money isn't everything.

Well, lifeis what you make it.

<..>

There must be pioneers and some of them get killed.
The grassislonger in the backyard.

<..>

Can you unscrambl e eggs?

Early to bed and early to rise and you never meet any prominent people.
Let's go. Watch our smoke. Excuse our dust.

Keep your shirt on.

Sandburg 1970: 328-330 (section eleven)

This is a revealing composite of slang and proverbial speech to characterize
American society, integrating phrasal elements almost at random from all segments
of the American people. What adaunting task it would be to trace the origin of each
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expression of this collage, be they from other lands or actually of American coinage
(Bryan and Mieder 2003). While it is difficult to prove a general American origin,
the problem of establishing what proverbs might have been coined in a particular
state or region of the United States is an even more vexing proposition. In fact, the
question of the origin of any particular proverb becomes a major research project in
itself. It is thus extremely difficult to speak of American proverbs, New England
proverbs (Mieder 1989b), or even Vermont proverbs (Mieder 1986b). Such
designations are to a large degree mere constructs. However, the issue is, in any
case, not so much one of origin but rather the fact that aparticular proverb or aset of
proverbs have been in use or are presently in common employment somewhere in
the United States in general or in certain regions.

But thereisno reason to despair, even thoughit ishigh timethat paremiographers
put together a scholarly collection of bona fide American proverbs. The four hybrid
collections contain, after all, numerous proverbs that have been proven to be of a
purely American origin. They do represent a national stock of American proverbs,
expressing to a certain degree a so the American worldview that has devel oped over
a period of four centuries. Benjamin Franklin, who for the most part copied the
proverbs for his Poor Richard’'s Alamacks during the first half of the eighteenth
century out of British proverb collections, was neverthel ess the originator of anumber
of proverbs: “Three removesis (are) as bad as afire”’, “Laziness travels so slowly,
that poverty soon overtakeshim”, “Industry pays debts, while despair increasesthem”,
and “There will be slegping enough in the grave’ (Gallacher 1949; Mieder 1989%a:
129-142). They certainly helped to establish the American ideal of Puritan ethics
that included theideaof the* self-made man”, giving hope to thousands of immigrants
as they looked forward to make their fortune in this thriving country (Dundes
1969). The pragmatically oriented transcendentalist Ralph Waldo Emerson added
the ever-popular proverb “Hitch your wagon to astar” in 1870 as an expression of
high hopes for a good life to the optimistic American worldview (see La Rosa
1969; Mieder 1989a: 143-169). But Emerson was also an early American
paremiologist, reflecting deeply on the purpose of proverbs in the expanding
American society. In his first lecture on “Shakspear” [sic] (1835) he speaks of
proverbsas* pictures’ and of “thevalue of their analogical import”. These comments
foreshadow the modern theoretical interpretation of proverbs as signs (Grzybek
1987; T6thné Litovkina 1996). One could indeed speak of Emerson as a precursor
to paremiological semiotics:

The memorable words of history and the proverbs of nations consist usually of anatural
fact selected as a picture or parable of moral truth. Thus, “A rolling stone gathers no moss”’;
“A bird in the hand isworth two in the bush”; “A cripplein the right way will beat aracer in
thewrong”; “Tishard to carry afull cup even”; “Vinegar isthe son of wine”; “Thelast ounce
broke the camel’s back”; “Long lived trees make roots first”; and the like. In their primary
sense these are trivial facts but we repeat them for the value of their analogical import.

December 10, 1835; Whicher / Spiller / Williams 1964, |, 290

With the addition of the proverb “Make hay whilst the sun shines’, Emerson
also included this paragraph in his significant chapter on “Language” in his book
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Nature (1836), explaining that “the world is emblematic. Parts of speech are
metaphors because the whole of nature is a metaphor of the human mind” (1836;
Ferguson / Slater 1971, |: 21-22). Clearly then Emerson looks at proverbs as
emblematic or analogic signs for nature in general and humanity in particular.

It is also aknown fact that at the beginning of the twentieth century President
Theodore Roosevelt declared that American international politics ought to follow
the wisdom of “Speak softly and carry a big stick” (1901), and this utterance has
long since become an often quoted American proverb. But most of the American
proverbs are, of course, anonymous, or nobody thinks of their individual originators
any longer, as can be seen from such proverbs as“ Paddle your own canoe” (expressing
the spirit of independence), “The best defense is a good offense” (being proactive),
“You can't unscrambleeggs’ (impossibilities), “Figuresdon'tlie” (reliance on facts),
“Banks have no heart” (economics), “What is good for General Motors, is good for
America’ (bigbusiness), “Lifebeginsat forty” (youthfulness), “ Garbagein, garbage
out” (world of computers), and even the scatological “ Shit happens’ (acceptance of
fate). Some of these examplesclearly show that proverbsare still being coined today,
while others drop out since they do not fit modern attitudes and mores any longer.
Older English proverbs like “A woman's tongue wags like alamb’s tail” or “ Spare
the rod and spoil the child” have disappeared or are on their way out, while such
proverbs as “ A woman without a man is like a fish without a bicycle” or “Thereis
no free lunch” are steadily gaining in currency and popularity.

Other modern truly American proverbs originated among the Black population
and have entered general American folk speech, for example “What goes around
comes around” and, of course, the truly liberating and quintessential American
proverb “Different strokes for different folks” from the 1950s (Mieder 1989a: 317—
332; McKenzie 1996). But just as certain ethnic groups have their own proverbs,
thedifferent professionshave a so formulated proverbsthat fit their interests. Proverbs
like “An ounce of prevention isworth a pound of cure” and “An apple a day keeps
the doctor away” are old British health rules that continue to be in frequent use in
America, while“1f you hear hoofbeats, think horses, not zebras’ isamodern American
piece of advice to young physicians who might be looking too hard for rare diseases
rather than common ailments (Dundes / Streiff / Dundes 1999). Just as medical
doctors have their proverbial maxims, so lawyers possess legal rulesto fall back on
that have been in usein Latin and the vernacular since the Middle Ages, such as“A
ma’ shomeishiscastle’” and “First come, first served” . But thereisalso that infamous
proverbial statement “If the glove doesn’t fit, you must acquit” that was coined by
the defense lawyer Johnnie Cochran during the O. J. Simpson murder trial in 1995.
Other indigenous American proverbs that have gained general currency especially
during the twentieth century are among many others “ The grass is always greener
on the other side of thefence” (Mieder 1994: 515-542), “ Hindsight istwenty-twenty”,
“Lifeisjust abowl of cherries’, “ Shit or get off the pot”, “It takestwo to tango”, and
“You're only young once”. Popular culture, films, and the entire mass media play a
major role in spreading such new proverbs. While proverbs continue to be cited in
their standard wording in the modern age, they quite often get changed into so-
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called anti-proverbs that intentionally vary the wisdom of the traditional wording,
as for example “No body is perfect” (Nobody is perfect) or “Home is where the
computer is” (Home is where the heart is). In fact, these two anti-proverbs are
presently well on their way of becoming new American proverbsin their own right
(Mieder / Téthné Litovkina 1999). They reflect Americans’ preoccupation with the
appearance and health of their bodies, and Americans certainly feel the need to be
connected to a computer and the internet most of the time.

But here are a few additional relatively new American proverbs that have
gained much popularity throughout the country during the past half century. While
many are contained in A Dictionary of American Proverbs (1992), others are part
of afascinating annotated list that the American paremiologist Charles C. Doyle
has put together after detailed analysis as to their origin. He entitled hislist quite
appropriately “On ‘New’ Proverbs and the Conservativeness of Proverb
Dictionaries’ (1996), thereby pointing out that paremiographers everywhere must
pay much more attention to modern proverbs (Rees 1984). Not doing this gives
people the absolutely false impression that proverbs are not created any longer,
while actually quite the opposite is true. Modern people, even of a highly
technological society as that of the United States, are still very much in need to
couch their observations and experiences into concise proverbs expressing the
wisdom of their age in modern metaphors, as for example:

Been there, done that.

The buck stops here.

The cameradoesn't lie.

You can't beat (fight) city hall.

Crime doesn’t pay.

Another day, another dollar.

No guts, no glory.

Nice guys finish last.

Last hired, first fired.

You only live once.

It's better to be pissed off than to be pissed on.
If you can’t say something nice (good), don’t say anything at all.
You can prove anything with statistics.

Three strikes and you' re out.

Don't sweat the small stuff.

It takes one to know one.

If you want to talk the talk, you got to walk the walk.
Things are tough all over.

It's the thought that counts.

Two can live as cheaply as one.

That's the way the ball bounces.

Winning isn’t everything.

The various American oriented proverb collections mentioned earlier contain
hundreds more proverbs that were coined in the United States, indicating clearly that
thisimmigrant nation has had and continuesto haveitsown history of proverb making.
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American Proverbs as a Global Phenomenon

These texts are but a small sample of American proverbs that are in common
usage in the United States and that have been spread to alarge degree a so throughout
the rest of the English-speaking world. They express modern thoughts regarding
individuals in their relationship with social issues, ranging from a claim of personal
freedom to the submission to outside forces, from optimism to pessimism, and from
the humorous to the sublime (White 1987). Many of them are not particularly
metaphorical, stating their proverbial wisdom instead in rather direct language and
thus reflecting a rather matter-of-fact attitude towards modern mass society. As such
they are easily transferable from one English-speaking culture to another, except for
such proverbsas“ Three strikes and you' re out” or “ Another day, another dollar” with
their specifically American referencesto the game of baseball and the standard currency.

But this constantly increasing global influence of American as well as earlier
British proverbs is by no means limited to those countries where English is the
national language. While much more research is needed to illustrate the acceptance
of American proverbs either in their English wording or asloan translations in other
national languages and cultures, | have been able to show by some detailed studies
that thisismost certainly the casein Germany, acountry where the popul ation perhaps
has been too quick at times to take over thousands of American words and to a lesser
degree also phraseol ogisms (Carstensen/ Busse 1993-1996). Thetake-over of proverbs
is by no means always positive, asin the case of the American stereotypical proverb
“The only good Indian is a dead Indian” that gained currency in the United States
after the Civil War. It is aterribly prejudicial invective against Native Americans,
summarizing the inhumane view and brutal treatment of these indigenous peoples.
Regrettably, the proverb can still be heard today, and its applicability has been
expanded by replacing the “Indians’ by any despised group of people. Variants like
“The only good German (Jew, Nigger, Serb, etc.) is a dead German (Jew, Nigger,
Serb, etc.)” haveall been recorded (Mieder 1997b: 138-159). But whileitisanational
shamethat this negative proverb continuesto linger in American rhetoric, itisindeed
highly suspect that theloan translation “Nur ein toter Indianer ist ein guter Indianer”
has gained currency in Germany, once again including variants dehumanizing other
ethnic and national groups (Mieder 1995: 165-174).

Whilethisisadisturbing example of the powerful influence of American culture
as expressed in proverbs, there is also arather innocuous but surprising development
taking place with the English proverb “ The early bird catches the worm” that haslong
been very popular in the United States as well. The German proverb “Morgenstunde
hat Goldim Mundge”, according to empirical paremiological research the most popular
German proverb, has been considered the perfect equivalent for the English text by
native speakers and trandators, although the metaphors of both texts are strikingly
different (Mieder 1997a). Since the sixteenth century both proverbs havelived side by
side, without one or the other having been loan trandated into the other language. But
this has now changed during the past two decades due to the tremendous influence of
the American massmediaand popular culture. Trans ators of books, magazinearticles,
film scripts, comic strips, etc. have repeatedly rendered the proverb in German as
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“Der frihe Vogel fangt den Wurm” rather than replacing it by the customary
“Morgenstunde hat Goldim Munde”. There are occasionswherethisliteral trandation
of the English metaphor doesin fact make sensein aparticular context, but more often
than not the “Morgenstunde” proverb would have been a perfectly meaningful
rendering. And yet, my international proverb archive contains numerous referencesto
the new loan transl ation, and acomputer search of large el ectronic data bases brought
to light so many additional texts that there can be no doubt that “Der friihe Vogel
fangt den Wurm” isanew loan proverb in the German language (Mieder 2004a). It
has not and will not replace the“ Morgenstunde” proverb, but it certainly has entered
the German language and culture and is bound to gain even more in popularity.

If thisnew “Vogel” loan proverb can give the “Morgenstunde” proverb abit of
competition, as it were, it should not be surprising that some old as well as new
American proverbs for which no German equivalents exist are gaining acceptance
in Germany. At timesthey are cited in the English language to add a certain worldly
appeal to a statement. When such proverbs begin to be quoted as loan tranglations,
they are usually introduced by such formulas as “an English proverb says’ or
“according to an English proverb” to draw attention to the unusual piece of wisdom.
Onceinawhilethedesignation“ American” isused, but for the most part the generic
term “English” appears, perhaps because people are simply not aware whether a
proverb is of British or American origin. In any case, once a loan transation has
gained some familiarity because of frequent use, the new “German” proverb begins
to stand alone and loses its American identity. In a number of individual studies |
have been able to illustrate this phenomenon by means of numerous contextualized
examples for the following American / German proverb pairs:

It takes two to tango.

Zum Tango gehdren zwei.

Mieder 1985: 151-154 (with George B. Bryan)

A (one) picture is worth athousand words.

Ein Bild sagt mehr als tausend Worte.

Mieder 1992: 191-201, 1993: 135-151

An apple aday keeps the doctor away.
Ein Apfel pro Tag hdlt den Arzt fern.

Mieder 2004b
Good fences make good neighbors.
Gute Zaune machen gute Nachbarn.
Mieder 2003c, 2004b
The grass is always greener on the other side of the fence.
Das Gras auf der anderen Seite des Zaunes ist immer griner.
Mieder 2004b
Don't put al your eggs into one basket.

Man soll nicht alle Eier in einen Korb legen.
Mieder 2004c
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“Don’t put al your eggs into one basket” is actually of British origin, dating
back to the seventeenth century. However, it never jumped across the Channel to
Germany. Thisonly happened in the early 1980s by way of theincredible American
influence on the German language. The German “Eier” proverb is thus technically
speaking a loan tranglation of an Angloamerican rather than an American proverb
per se. But there is no need to split hairs over the matter. There is no doubt that
English language proverbs are entering the German linguistic and cultural scene
bothin their original language or asloan tranglations primarily by way of the United
States. This phenomenon has taken place especially since the 1950s with America's
influential role in Germany in particular. Since the 1980s a number of American
proverbs have become new German proverbsthrough loan translations, but obviously
this fascinating development is by no means as widespread as with individual words
and idioms. Proverbs are structurally too rigid and metaphorically too demanding to
be accepted in large quantities, but the process might well intensify and accelerate
in the future.

It also remains to be shown whether such loan translations are occurring in
other countries of the world as well. The global influence of American proverbsin
English speaking countriesis certainly considerable with American English playing
adominant role in al spheres of international communication. But the distribution
of American proverbs by way of loan translationsis definitely part of thisintriguing
process. It is amodern phenomenon reminiscent of the role that the Latin language
once played as a lingua franca, and it definitely merits the close attention of
paremiographers and paremiol ogists everywhere.

REFERENCES

Bilgrav, Jens Aa. Stabell 1985. 20.000 Proverbs and Their Equivalents in German, French,
Swedish, Danish. Copenhagen: Hans Heide.

Bryan, George B., and Wolfgang Mieder 2003. The Proverbial Carl Sandburg (1878-1967). An
Index of Folk Speech in His American Poetry. Proverbium 20: 15-49.

Burke, Kenneth 1941. Literature [Proverbs] as Equipment for Living. In: K. Burke, The Philosophy
of Literary Form. Sudies in Symbolic Action. Baton Rouge, Louisiana: Louisiana State University
Press, 253-262.

Carstensen, Broder, and Ulrich Busse 1993-1996. Anglizismen-Worterbuch. Der Einfluld des
Englischen auf den deutschen Wortschatz nach 1945. 3 vols. Berlin: Walter de Gruyter.

Champion, Selwyn Gurney 1938. Racial Proverbs. A Selection of the World's Prover bs Arranged
Linguistically. London: George Routledge.

Cordry, Harold V. 1997. The Multicultural Dictionary of Proverbs. Over 20.000 Adages from
More Than 120 Languages, Nationalities and Ethnic Groups. Jefferson, North Carolina: McFarland &
Company.

Daniel, Jack L. 1973. Towards an Ethnography of Afroamerican Proverbial Usage. Black Lines
2: 3-12.

de Caro, Francis, and William K. McNeil 1971. American Proverb Literature. A Bibliography.
Bloomington, Indiana: Folklore Forum, Indiana University.

Doyle, CharlesClay 1996. On“New” Proverbsand the Conservativeness of Proverb Collections.
Proverbium 13: 69-84; also in Mieder 2003a: 85-98.

68



Dundes, Alan 1969. Thinking Ahead: A Folkloristic Reflection of the Future Orientation in
American Worldview. Anthropological Quarterly 42: 53-72.

Dundes, Alan 1972. Folk | deas as Units of Worldview. In: Américo Paredes and Richard Bauman
(eds.), Toward New Perspectives in Folklore. Austin, Texas: University of Texas Press, 93-103.

Dundes, Lauren, Michael B. Streiff, and Alan Dundes 1999. “When You Hear Hoofbeats, Think
Horses, Not Zebras’: A Folk Medical Diagnostic Proverb. Proverbium 16: 95-103; aso in Mieder
2003a: 99-107.

Ferguson, Alfred R., and Joseph Slater (eds.) 1971-1994. The Collected Works of Ralph Waldo
Emerson. 5 vols. Cambridge, Massachusetts: Harvard University Press.

Flonta, Teodor 2001. A Dictionary of English and Romance Languages Equivalent Proverbs.
Hobart, Tasmania: DeProverbio.com.

Gallacher, Stuart A. 1949. Franklin’ s Way to Wealth: A Florilegium of Proverbsand Wise Sayings.
Journal of English and Germanic Philology 48: 229-251.

Gluski, Jerzy 1971. Proverbs: A Comparative Book of English, French, German, Italian, Spanish
and Russian Proverbs with a Latin Appendix. New York: Elsevier Publishing.

Gossen, Gary 1973. Chamula Tzotzil [Mayan Indians from southern Mexico] Proverbs: “Neither
Fish nor Fowl!”. In: Munro S. Edmonson (ed.), Meaning in Mayan Languages: Ethnolinguistic Sudies.
The Hague: Mouton, 205-233; also in Mieder 1994: 351-392.

Grigas, Kazys 1976. Lietuviy patarlés: Lyginamasis tyrinéjimas. Vilnius. Vaga.

Grigas, Kazys1987. Patarliy paralelés: Lietuviy patarilés su latviy, baltarusiy, rusy, lenky, vokieciy,
angly, lotyny, pranciizy, ispany atitikmenimis. Vilnius: Vaga.

Grigas, Kazys 1995. The Motif of the Mote in Someone’s Eye and the Comparative Study of a
Proverb. Arv: Nordic Yearbook of Folklore 51: 155-159.

Grigas, Kazys 1996. Problems of the Type in the Comparative Study of Proverbs. Journal of the
Baltic Institute of Folklore 1. 106-127.

Grigas, Kazys 1998. Das Sprichwort “Man soll den Tag nicht vor dem Abend loben” in der
Geschichte der européischen Kulturen. Proverbium 15: 105-136.

Grigas, Kazys 2000a. Einige Probleme der modernen Parémiographie und Pardmiologie. Acta
Ethnographia Hungarica 45: 365-369.

Grigas, Kazys et a. 2000b. Lietuviy patarlés ir priezodziai. T. 1. Vilnius: Lietuviy literatdros ir
tautosakos institutas.

Grzybek, Peter 1987. Foundations of Semiotic Proverb Study. Proverbium 4: 39-85; also in
Mieder 1994: 31-71.

Hakamies, Pekka2002. Proverbsand Mentality. In: Anna-LeenaSiikala(ed.), Myth and Mentality:
Sudies in Folklore and Popular Thought. Helsinki: Finnish Literature Society, 222—230.

Iscla, Luis 1995. English Proverbs and Their Near Equivalents in Spanish, French, Italian and
Latin. New York: Peter Lang.

Jente, Richard 1931-1932. The American Proverb. American Speech 7: 342-348.

Kuusi, Matti 1985. Proverbia septentrionalia. 900 Balto-Finnic Proverb Types with Russian,
Baltic, German and Scandinavian Parallels. Helsinki: Suomalainen Tiedeakatemia.

La Rosa, Ralph Charles 1969. Emerson’s Proverbial Rhetoric: 1818-1838. Diss. University of
Wisconsin.

Lau, Kimberly J. 1996. “ It' sabout Time”: The Ten Proverbs M ost Frequently Used in Newspapers
and Their Relation to American Values. Proverbium 13: 135-159; also in Mieder 2003a: 231-254.

Ley, Gerd de 1998. International Dictionary of Proverbs. New York: Hippocrene Books.

McKenzie, Alyce M. 1996. “Different Strokes for Different Folks’: Americ’s Quintessential
Postmodern Proverb. Theology Today 53: 201-212; also in Mieder 2003a: 311-324.

Mieder, Wolfgang 1971. “Behold the Proverbs of a People”: A Florilegium of Proverbsin Carl
Sandburg’s Poem Good Morning, America. Southern Folklore Quarterly 35: 160-168.

Mieder, Wolfgang 1973. Proverbs in Carl Sandburg's Poem The People, Yes. Southern Folklore
Quarterly 37: 15-36.

Mieder, Wolfgang 1982, 1990, 1993, 2001. International Proverb Scholarship. An Annotated
Bibliography. 4 vols. New York: Garland and Peter Lang.

69



Mieder, Wolfgang 1985. Sprichwort, Redensart, Zitate. Tradierte Formelsprachein der Moderne.
Bern: Peter Lang.

Mieder, Wolfgang 1986a. Encyclopedia of World Proverbs. Englewood Cliffs, New Jersey:
Prentice-Hall.

Mieder, Wolfgang 1986b. Talk Less and Say More: Vermont Proverbs. Shelburne, Vermont: The
New England Press.

Mieder, Wolfgang 1987. Tradition and Innovation in Folk Literature. Hanover, New Hampshire:
University Press of New England.

Mieder, Wolfgang 1989a. American Proverbs: A Study of Texts and Contexts. Bern: Peter Lang.

Mieder, Wolfgang 1989b. Yankee Wisdom: New England Proverbs. Shelburne, Vermont: The
New England Press.

Mieder, Wolfgang 1990. Prolegomena to Prospective Paremiography. Proverbium 7: 133-144.

Mieder, Wolfgang 1992. Sprichwort — Wahrwort!? Studien zur Geschichte, Bedeutung und
Funktion deutscher Sprichworter. Frankfurt am Main: Peter Lang.

Mieder, Wolfgang 1993. Proverbs Are Never Out of Season: Popular Wisdom in the Modern
Ages. New York: Oxford University Press.

Mieder, Wolfgang (ed.) 1994. Wise Words. Essays on the Proverb. New York: Garland.

Mieder, Wolfgang 1995. Sprichwortliches und Geflligeltes. Sprachstudien von Martin Luther
bis Karl Marx. Bochum: Norbert Brockmeyer.

Mieder, Wolfgang 1997a. “ Morgenstunde hat Gold im Munde” . Studien und Belege zum po-
pulé&rsten deutschsprachigen Sprichwort. Wien: Edition Praesens.

Mieder, Wolfgang 1997b. The Politics of Proverbs. From Traditional Wisdom to Proverbial
Stereotypes Madison, Wisconsin: University of Wisconsin Press.

Mieder, Wolfgang 2000a. Strategies of Wisdom. Anglo-American and German Proverb Sudies.
Baltmannsweiler: Schneider Verlag Hohengehren.

Mieder, Wolfgang 2000b. The History and Future of Common Proverbs in Europe. In: llona
Nagy and Kincsé Verebélyi (eds.), Folklore in 2000. Voces amicorum Guilhelmo \Voigt sexagenario.
Budapest: Universitas Scientiarum de Rolando E6tvds nominata, 300-314.

Mieder, Wolfgang (ed.) 2003a. Cognition, Comprehension, and Communication. A Decade of North
American Proverb Studies (1990-2000). Baltmannsweiler: Schneider Verlag Hohengehren.

Mieder, Wolfgang 2003b.“ DiegrofRen Fische fressen diekleinen” . Ein Sprichwort Giber die mensch-
liche Natur in Literatur, Medien und Karikaturen. Wien: Edition Praesens.

Mieder, Wolfgang 2003c. “Good Fences M ake Good Neighbors’: History and Significance of an
Ambiguous Proverb. Folklore (London) 114: 155-179.

Mieder, Wolfgang 2004a. Der frihe Vogel und die goldene Morgenstunde: Zu einer deutschen
Sprichwortentlehnung aus dem Angloamerikanischen. In: Irma Hyvérinen, Petri Kallio, and Jarmo
Korhonen (eds.), Festschrift fir Jorma Koivulehto. Helsinki (in press).

Mieder, Wolfgang 2004b. “Ein Apfel pro Tag halt den Arzt fern”: Zu einigen amerikanischen
L ehnsprichwortern im Deutschen. Revista de Filologia Alemana (in press).

Mieder, Wolfgang 2004c. “Man soll nicht alle Eier in einen Korb legen”: Zur deutschsprachigen
Entlehnung eines angl oamerikanischen Sprichwortes. In: Sinaida Fomina (ed.), Aktuelle Probleme der
modernen Sprachforschung und der Methodik des Fremdsprachenunterrichts. Worenesh (in press).

Mieder, Wolfgang, and Alan Dundes (eds.) 1981. The Wisdom of Many: Essays on the Proverb.
New York: Garland; rpt. Madison, Wisconsin: University of Wisconsin Press, 1994.

Mieder, Wolfgang, Stewart A. Kingsbury, and Kelsie B. Harder (eds.) 1992. A Dictionary of
American Proverbs. New York: Oxford University Press.

Mieder, Wolfgang, and Anna Téthné Litovkina 1999. Twisted Wisdom. Modern Anti-Proverbs.
Burlington, Vermont: The University of Vermont.

Moll, Otto1958. Sprichworterbibliographie. Frankfurt am Main: Vittorio Klostermann.

Nussbaum, Stan 1998. The ABC of American Culture. First Steps toward Understanding
the American People through Their Common Sayings and Proverbs. Colorado Springs: Global
Mapping International.

70



Obelkevich, James 1987. Proverbs and Social History. In: Peter Burke and Roy Porter (eds.), The
Social History of Language. Cambridge: Cambridge University Press, 43-72; also in Mieder 1994:
211-252.

Paczolay, Gyula1997. European Proverbsin 55 Languages with Equivalentsin Arabic, Persian,
Sanskrit, Chinese and Japanese. Veszprém: Veszprémi Nyomda.

Profantové, Zuzana 1998. Proverbial Tradition as Cultural-Historical and Social Phenomenon. In:
Peter Durgo (ed.), Europhras 97. Phraseology and Paremiology. Bratislava: Akadémia PZ, 302-307.

Rees, Nigel 1984. Sayings of the Century. London: George Allen & Unwin.

Rohrich, Lutz and Wolfgang Mieder 1977. Sprichwort. Stuttgart: Metzler.

Sandburg, Carl 1970. The Complete Poems of Carl Sandburg. New York: Harcourt, Brace,
Jovanovich.

Seitel, Peter 1969. Proverbs: A Social Use of Metaphor. Genre 2: 143-161; also in Mieder and
Dundes 1981: 122—1309.

Simpson, John, and Jennifer Speake 1998. The Concise Oxford Dictionary of Proverbs. Oxford:
Oxford University Press.

Strauss, Emanuel 1994. Dictionary of European Proverbs. 3 vols. London: Routledge.

Taylor, Archer 1931. The Proverb. Cambridge, Massachusetts. Harvard University Press; rpt.
with an introduction and bibliography by Wolfgang Mieder. 1985. Bern: Peter Lang.

Taylor, Archer and Bartlett Jere Whiting 1958. A Dictionary of American Proverbsand Proverbial
Phrases, 1820-1880. Cambridge, Massachusetts: Harvard University Press.

Tothné Litovkinag, Anna1996. A Few Aspects of a Semiotic Approach to Proverbs, with Special
Reference to Two Important American Publications [W. Mieder, American Proverbs: A Study of Texts
and Contexts (1989) and W. Mieder et al., A Dictionary of American Proverbs (1992)]. Semiotica 108:
307-380.

Voigt, Vilmos 2001. Lithuanian Proverbs and Their Place in European Paremiology. Tautosakos
darbai / Folklore Sudies 15 (22): 11-16.

Whicher, Stephen E., Robert E. Spiller, and Wallace E. Williams (eds.) 1964. The Early Lectures
of Ralph Waldo Emerson. 2 vols. Cambridge, Massachusetts: Harvard University Press.

White, Geoffrey M. 1987. Proverbs and Cultural Models. An American Psychology of Problem
Solving. In: Dorothy Holland and Naomi Quinn (eds.), Cultural Models in Language and Thought.
Cambridge: Cambridge University Press, 152-172.

Whiting, Bartlett Jere 1977. Early American Proverbs and Proverbial Phrases. Cambridge,
Massachusetts: Harvard University Press.

Whiting, Bartlett Jere 1989. Modern Proverbsand Proverbial Sayings. Cambridge, M assachusetts:
Harvard University Press.

Wilson, F. P. 1970. The Oxford Dictionary of English Proverbs. Third edition. Oxford: Oxford
University Press.

AMERIKIECIU PATARLES KAIP TARPTAUTINIS,
NACIONALINIS IR PASAULINIS REISKINYS

WOLFGANG MIEDER
Santrauka

Nors senieji Amerikos gyventojai dél iki $iol nepaaiskinamy priezaséiy labai stokojo patarliy,
milijonai { Siaurés Amerika atvykusiy imigranty atsigabeno bei iki Siol tebegabena ir savas patarles.
Kadangi angly kalba yra pagrindiné Jungtiniy Valstijy kalba, tai nenuostabu, jog dauguma Sioje Salyje
vartojamy patarliy kildintinos i§ angly tradicijos. Tiesa, daugelis ju yra verstiniai skoliniai i§ klasikiniy
kalby, bibliniy ar viduriniy amziy lotynisky teksty, bet nemazai esama ir britiSkos kilmés patarliy.
Kity imigranty grupiy patarlés daznai ir toliau vartojamos originalo kalba, nors kai kurios buvo iSverstos
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ir pasiskolintos, tad prigijo angliskai $nekanciy amerikieciy vartosenoje. Visa tai sudaro turtinga
tarptautinj dabartinés Amerikos patarliy lobyna, taciau per pastaruosius ketverta amziy amerikieciy
nacija susikiiré ir sava anglisky patarliy arsenala, atspindinti nacijos, sudarytos i§ gausybés jvairiy
tauty, pasaulézilira ir paproc¢ius. Vienos i§ $iy patarliy zinomos tik kai kuriuose regionuose, kitos
paplito po visas Jungtines Valstijas.

Taigi neabejotinai esama didziulio nacionalinio anglisky patarliy, atsiradusiy Jungtinése Valstijose,
klodo, kuri nuolatos papildo nauji tekstai, atspindintys naujujy laiky iSmintj. Dél vyraujancios angly
kalbos savoti$ko lingua franca vaidmens ir globalinés amerikie¢iy kultaros, politikos ir ekonomikos
itakos amerikieCiy patarlés dabar labiau nei bet kada ankséiau plinta po pasaulj — tiek angliskai, tiek
verstiniu ar skolintu pavidalu.

Gauta 2004-02-20

72



